judgments. These judgments are fallible because man lookheatoutward

appearance. They are also limited in their power tagboenefit. God is the divine
judge, who looks at the heaffrue and just are his judgmentgRev 19: 2). Aeonian
judgment is this judgment of God.

Aeonian Punishment

Jesus finished his parable of the sheep and the goattheithiords: They will
go away taaeonian punishment, but the righteous to aeonian lifi¥lat 25: 46). The
primary meaning of the Greek wokalasis kodaoic), here translategunishment
is correction.Was Jesus speaking @¥erlasting correction®hat sort of correction
could go on for ever and ever? Is God unable to complistavbrk? Aeonian
punishment or correction takes place in the highegemspiritual realm, beyond the
time and space of our material world. God’s corrective i@storative purposes for
his whole creation will be perfectly achieved.

Conclusion

If we translate the Greek wogedonioseither byeverlastingor by age-lastingwe
meet with inconsistencies and contradictions. If veedrit back to its roots in the
Hebrew wordolam pointing us to the unseen, timeless realm of God thnigt8res
take on new and consistent meaning.

Everything described by the woerdonios or aeonianis rooted in the timeless
nature of God. Everything aeonian relates to him. Aeofifa and aeonian fire are
aeonian because they are part of the nature of God,isvfrom everlasting to
everlasting, fronolamto olam These things exist for the whole of human time, and
they go beyond into the timeless and invisible redlth® spirit. They go beyond the
comprehension of our time-limited minds and belong totimeless and spiritual
realm of God.

‘Now we see but a poor reflection as in a mirror; thenshall see face to face.
Now | know in part; then | shall know fully, even aarh fully known’ (1 Cor 13:
12).

10OAeBpOG - Destruction or Lostness

1. Eternal destruction is a contradiction in ter@sstruction cannot be for a length of time, whethe
short, long or infinite. You can have complete dedion or partial destruction, but you cannot have
eternal destruction or temporary destruction. Unlilkeing destroyed, you could be lost for a shoretor
a long time, or even, as some people believe Mer.e

2. Beinglost from the face of the Lonthakes sense, whereas beitggtroyed from the face of the
Lord makes no sense.

3. The Greek nouoAeBpog (olethros) translatedestructioncomes from the verbAAupt  (ollumi),
which can mean eithéo destroyor to lose Luke uses its compouredoAAvpl in chapter 15 to descrili
the lost sheep and the lost (prodigal) son, asageih John 3: 16, where it is commonly translatedsh,
but might better be translateé lost If we translat@AeBpo¢ aslostnessit makes perfect sense.

4. | have used the wotdstnesswvhichis not in the English dictionary, as the equivalentd perdi-
tionis now archaic.

(0]

The Hidden
Aeonian
Realm

This is aeonian life:
that they may know you,
the only true God,
and Jesus Christ,
whom you have sent.

John 17: 3
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Jesus said| am the way, the truth and thiée." Life is part of the very nature of
God. So also is fire. Moses told the people of Isrégke Lord your Godis a
consuming fire’(Deut 4: 24 quoted in Heb 12: 29). He spoke to Moses from the
middle of the burning bush, and he went in front of ldraelites as a pillar of fire.
Further we read,He is like a refiner’s fire. He will sit as a refinand purifier of
silver; he will purify the Levites and refine therkdigold and silver(Mal 3: 3).

Besides being used with the adjectaeonian fire is also used several times
with the adjectiveunquenchableln fact, this thought runs through scripture. God
spoke to Moses from the burning bush (Ex 3: 2). This wasrdinary fire. All
normal fires consume what they burn, or rather dissbliveo ashes and smoke, and
cease to burn when the work is complete. The bush cetito burn. This fire was
different to all normal fire, and belonged to a higheteo, not bound by the normal
laws of earth.

Later God instructed MosesThe fire must be kept burning on the altar
continuously; it must not go oufLev 6: 13). No doubt this reminded Moses of the
burning bush, and symbolised the presence of God.

Both Isaiah and the book of Revelation speak of smokeaitandso olam’ or
‘to aions of aions.Again this is impossible for any earthly fire, but malsense in
the supernatural realm of God.

This same aeonian fire of God operates on all the hua@mn ft baptises and
purifies the saints. It will purge and correct sinnergh# total divine work of God is
accomplished for all the human race.

Aeonian Lostness (Destruction)

‘The Lord Jesus shall be revealed from heaven withnighty angels, in
flaming fire taking vengeance on them that know @aoi, and that obey not the
gospel of our Lord Jesus Christ: who will be punished vegbnian lostness
(everlasting destruction) from the face of the Lord, and from the glory of his
power’ (2 Thes 1: 7-9). | believibstnessis a better translation of the Greek word
oAebpo¢ thandestruction(see note at eAdor reasons). Hence | have replaced the
wordseverlasting destructiowith aeonian lostness.

The thoughts of fire, punishment and lostness are aibmed in this one
passage. Those who reject the gospel of Jesus Chrisuffdr the punishment of
rejection from the presence of God. They will be.lddtree times Jesus spoke of
those who would be thrown into outer darkness. Thislgus the same reality as
aeonian lostness. This punishment takes place beyond asideootir world of time
and sense; and when its purpose is accomplished, albevikbconciled to God. The
Good Shepherd will eventually find every sheep who has hst.

Aeonian Judgment

In Heb 6: 1, 2 we read of the foundational teaching&@fientance from dead
acts, and of faith in God, instruction about baptisme, Itying on of hands, the
resurrection of the dead, armkonian judgment.” Human judges make human
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not go to prepare a mansion in the sky for his followerenjoy after they died.

Rather he prepared an invisible, spiritual place formthand us to inhab
immediately here and now.

Fire, Judgment, Punishment & Destruction

We turn now to the apparently negative nouns with whiehadjectiveaeonian
is used in the New Testament. We find the nofires punishment, destructio
judgmentandsin (though some manuscripts have judgment in place of sin).

Here we find a serious logical problem with the tiadiél interpretation.

Eternal punishmenmeans punishment that goes on continuously for ever ard
Eternal destructiopresumably means that what is destroyed ceases toaxestef
and ever. How can something that has ceased to existwernt suffer punishmen
In fact we will see later that this phrase, which ocaomly once in the Bible,

almost certainly a mistranslation. Neither does theageeternal judgmenimake

good sense. Does the judgment process continue for &kera court in permanent
session? Or is it rather judgment with eternal conse@s@iternal fire does not

it

>

ev

t?

make good sense either. Fire continues to burn tiltsafuel is consumed, and then

its work is done. Even if these phrases make senseidndlly, collectively they
contradict each other. Again we come to the samelesion as before. The wo

aeonian,normally translateetternal in our Bibles, relates to the nature of the fi

destruction, judgment or punishment, rather than to itsidarat speaks of thing
that are heavenly, spiritual and invisible, rather ttenearthly visible counterpa
of these things that we see with our natural sight.

Fire, judgment, punishment and destruction are all relategach other, an

frequently occur together in different passages of scripniaeertheless we will now

consider the scriptures relating to them individually.

Aeonian Fire

The theme of fire occurs many times in both the OldMe Testaments. Jes
himself spoke several times about fire. In Mat 25: 41 veal the words:Depart

rd

from me, you who are cursed, into taenian fire prepared for the devil and his

angels.”In Mat 25: 41 he saidtt is better for you to enter life crippled or lantean

having two hands or two feet, to be cast into dhenian fire.” In Mark 9: 42 he
spoke of the unquenchable fire of Gehenna. In Luke 16: 24richeman of the

parable wasn agony in this flame.We also read the words of John the Baptist
will burn up the chaff with unquenchable fir@Mat 3: 12) and in the book

Revelation,'he shall be tormented with fire and sulphur (brimsfoin the presenc

of the holy angels, and in the presence of the Lamb.tA@m@moke of their torme
goes up to aions of aionRev 14: 10, 11).

Aeonian fire contrasts with aeonian life. The riglhitg go into aeonian lif¢
while the unrighteous go into aeonian fire. The meaningeahian is the same f
both. Just as aeonian life is a higher, spiritual arsgten kind of life of which earth
life is only a picture, so aeonian fire is a highspiritual and unseen fire of whi

natural fire is only a picture. 12
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I ntroduction

In traditional translations of the Scriptures we reaghdaerful things about
eternal or everlasting life, an everlasting gospel anchatglory. We also read of
terrible things such as eternal destruction, eternal pueishand torment that
continues for ever and ever. Elsewhere in the Bildeead that everything in heaven
and earth will eventually be reconciled to God .

How can eternal punishment be reconciled with the rélcatan of all things?
And how can eternal destruction be reconciled with atgganishment?

Are we understanding these phrases correctly, and arecthnesctly translated
from the original Greek and Hebrew?

In this article, | want to examine this subject and ttakte witnesses to the box
to assist our enquiry.

Firstly 1 want to discuss the linguistic aspects a¢ #ubject, particularly the
Hebrew wordolam (o7v) and the Greek words aioni@v) and aionios diovios)
that lie at the root of the subject - especiallytabdrew wordolam which, | believe,
has received inadequate attention in the writings of others.

Secondly | want to look at what Bible chronology cantidbuate to the subject.

Thirdly | want to discuss scientific considerationdiofe, rising from Einstein’s
theory of relativity.

After that, we will re-examine many of the phrases wherEnglish translations
the wordeternalhas been used, and come to a new and consistent undergtef
their meaning.

Parts of this discussion may be difficult to understamneéreaders may wish
to skip the earlier parts and be content just to reagtanglusions, or even search
elsewhere for food more amenable to their spirituabstige systems! Others,
especially those who have already studied and maybe mwrite the subject
themselves, will, | hope, gain fresh understanding frarmoee in depth study of what
| have written.

Misconceptions

| believe there are two main misconceptions that aidelw taught among
Christians today regarding the Greek words aidth() and aioniosdidvios).

Firstly we have the traditional teaching tle@bniosalways meansternal and
eis aiona(and similar expressions) medos ever On this linguistic foundation rests
the common belief that most of the human race willesufiternal torment and
damnation.

Secondly we have the opposite and mainly more recanhitey. This tells us
thataionalways means aageandaioniosmeansage-lasting This | believe is much
nearer the truth, and certainly less harmful than thditional teaching. However |
believe it is not the whole truth. It springs fromadlure to study the meaning of the
Hebrew wordolam (%) in the Old Testament and an ignorance of varioggiigtic

principles. L



The Meanings of Words

How do we find out what an ancient Greek or Hebrew wordnsfe&ook it up
in a dictionary appears to be the obvious answer. Halggut and scholarship have
gone into the compiling of dictionaries, and generally spepkiey do us a vast
service. However, they are not infallible and somedimmeflect unchallenged
traditional views and the theological biases of ¢hafio compile them. To be more
sure of a word’s meaning we ourselves have to do the sasearch and use the
same methods that the dictionary writers have done.

What are these methods?

Firstly, study the word in all the scriptural and othantets in which it is used.
This is the primary method.

Secondly, look at the roots from which the word con@sam comes from a
Hebrew verb rooalam,which meango hide The adjectivaionioscomes from the
nounaion. We would expect its meaning to be related.

Thirdly, look at related words in other languages. ThgliEh eoncomes from
the Greekaion. This last method is perhaps the least reliable. Fampie, the
French wordsensiblemeans the same as the English wsedsitive- not the same as
the English wordensible

The first of these methods always has the final@itth Word meanings change
over time, and can drift away from what they origpafieant, making the two other
methods less reliable.

L anguages of the Bible

Most people know that the original manuscripts of the Tddtament were in
Hebrew while those of the New were in Greek. What ngople do not understand
is the influence of Hebrew on the Greek of the Newatdment.

Consider the following facts. All the writers of theW Testament, except Luke,
were native Hebrew or Aramaic speakers. (Scholars tlagree on which. Hebrew
and Aramaic are close enough to each other for tifearehces not to matter in this
context, while Greek is totally different.) The wrgeeither wrote in Hebrew and
were later translated into Greek, or if they wroté&ieek, they were still thinking in
Hebrew. Foreigners speaking English often bring theciires, the pronunciation
and the word senses of their own languages into Englisince heard of an Israeli
who invited a chicken to dinner when he really meardrtter it for dinner!) Most
native English speakers do the same and worse when ey tspeak other
languages. When Hebrew speakers wrote the books of thelBstament in Greek,
or translated them from Hebrew into Greek, they broubbt Hebrew language
structures and word meanings across into Greek. This ntleant be sure of the
meaning of a Greek word in the New Testament, we ofted teeask what Hebrew
word it was being used to translate. What was the Metireught behind the Greek
word?

backwards or forwards to and beyond the time horizam antealm that is hidden
from our natural sight. It is the best that human language@o describe a life that
is invisible and unexplainable to the natural mind, ¢o&s beyond all limits of time
and space and that belongs not to the realm of eaittlp the kingdom of God.

The Aeonian Spirit

In Heb 9: 14 we read oEhrist, who through th@eonianSpirit offered himself
unblemished to God.The Greek word pneuma, translated into EnglistSpisit,
basically meanwind. Hence it seldom appears alone, but needs qualificatiorake
its meaning clear. Most commonly we read of i@y Spirit or the Spirit of God
Here Paul uses the word&onian Spiritto make it clear that he is referring to the
supernatural, heavenly, invisible Spirit that proceeds fGod, rather than its earthly
shadow the wind.

The Aeonian Gospel

The word gospel means good news, or in older English good tidmgse old
covenant messengers brought good tidings to Zion of theratsh of Jerusalem
and doubtless brought great joy. But this was naemiangospel. The blessings of
Zion in that dispensation belonged to the temporary antleisealm. They could
not last. Theaeoniangospel is a gospel @feonianrestoration, life, salvation and
redemption. All these blessings are hidden from the Hadym but are permanent
and more real than their physical and visible countespa

Aeonian Salvation and Redemption

Jesusbecame the source akoniansalvation for all who obey hin{Heb 5: 9).
He ‘entered the Most Holy Place once for all by his oalood, having obtained
aeonianredemption’(Heb 9: 12).

The themes of salvation and redemption run through thespafy¢he Old
Testament. God wonderfully redeemed his people from tledaigypt. Then the
centuries passed by, and sadly they again fell into cptivithe land of Babylon.
Many times in the book of Judges God sent saviours totsaveeople from their
enemies. All these salvations were only temporary faraeand again and again they
fell back into bondage and servitude.

Aeoniansalvation and redemption are totally new and differenteCagain we
see that they contrast with the temporary salvation r@agmption of the old
covenant and belong to the permanent, invisible andwsdirgéalm of the new.

Aeonian Dwellings

‘They will receive you intoaeonian dwellings’ (Luke 16: 9).‘We have a
building from God, araeonianhouse in heaven, not built by human ha{@sCor 5:
1). ‘'l am going to prepare a place for you, so that you imiap be where | an(John
14: 3). The natural mind thinks about living in a physicalise made of brick or
stone. Solomon even built a physical house of stdmerevGod could live. Jesus did
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aeonian.Aeonian is an existing English word, but so little knoamost people that
it has the advantage of having no preconceived ideadedtdo it. Instead of the
familiar phraseseverlasting God, eternal life, eternal salvatietc | will write
aeonian God, aeonian life, aeonian salvatéin

Paul wrote,we fix our eyes not on what is seen, but on what igensFor what
is seen is temporary, but what is unseen is aeo(@2a@or 4: 18). The wordeonian
describes those things human eyes have not seen, anldagarnot heard, because
they belong to the unseen realm of the kingdom of God.

We will consider one by one the things which the Newtdment describes by
the Greek adjectivaionios.

The Aeonian God

Both in the New Testament (Rom 16: 26) and in the Old, God elfins
described as thaeonian God ‘Abraham called upon the name of therb, the
aeonianGod’ (Gen 21: 33).

The word implies that God always was, is now and adwayl be. He is the
greatl am, creator of time and space, and himself outside and belyotid He is
spirit, not flesh and is invisible to human sight.

Aeonian Life

More than half the times when the adjectiaeonianis used in the New
Testament, it is associated with the word life. It dess the lifethat Jesus came to
bring. ‘Whoever believes in the Son hasonianlife’ (John 3: 36):Whoever hears
my word and believes him who sent me has aeonianridend| not be condemned,;
he has crossed over from death to [{Iohn 5: 24). Jesus came to bragpnianlife.

The emphasis of the woraeonianis not on the length of this life, but on its
nature and quality. Quite simply there are two kindsfef The old covenant places
its main emphasis on natural, physical lifgonour your father and your mother, that
your days may be prolonged in the land which the Lord yood Gives you.’
Prolonged physical life was the best the old covenamtdoffer. Jesus came to give
spiritual life. This was and is life on a totally namnd higher plane. Physical life is
visible and temporary and destructible. Spiritual lifeurseen and permanent and
indestructible. All this is implied in the workonian.

‘Whoever believes in the Son hasonianlife’ (John 3: 36) In this and many
other verses, we find not the future tense, but teegmt. Nowill have aeonian life,
but has aeonian life. Aeonian life is not an infinitely prolged extension of this life
after we die. It is a new, spiritual life which we ea@ from Jesus when we receive
him.

Jesus contrasted these two lives in his words to Nicasieivhat is born of the
flesh is flesh, and what is born of the Spirit is $p{dohn 3: 5).

In the New Testament as we have it Jesus used the @arekaionios to
describe this life; but without doubt the actual word hedusas the Hebrew word
olam As we have seen the word olam implies time extending
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When we want to study a New Testament Greek word in tajs mow can we
know what the original corresponding Hebrew word was? Hapm@ have a ready-
made dictionary in the form of the Septuagint. The Semnttiavas the Greek
translation of the Old Testament made in Alexandriaén® century BC. When the
Old Testament was quoted in the New Testament, this waethien that was used.
It forms a vital link between Hebrew and Greek aneérofts a clue to the thought
behind Greek words in the New Testament.

All this is strongly relevant to our present study. Threeek wordsaion and
aioniosare used throughout the Septuagint to translate the Heloedvolam We
cannot make a proper study of the Greek waids and aionios (as many have
attempted to do) without studying the Hebrew wolam, which they are frequently
used to translate

Hebrew Olam

We will commence then with a study of the Hebrew wolam, a word which
occurs about 440 times in the Hebrew scriptures.

In English translations of the Old Testament, wheneverfind the words
everlasting eternalandfor ever it is this one Hebrew wordelam

The nounolam comes from a verb ro@lam meaningto hide As we see from
the scripture passages that follow, it is impossibletrémslate the wordblam
consistently into English or any other language, bt tiought runs through all the
ways it is used. It refers to time that is hidden fromew. It speaks of time that
has gone beyond the horizon of our vision.

The wordolamis used in three main ways:

1. Referring to time past — literallfrom olam (o7ivn and o%iv; ). These
phrases occur at least 20 times, a sample of which ¢uéte, using typical standard
translations:

‘I have kept silenfor along time’ (Isaiah 42: 14).

‘Mighty men which wereof old’ (Gen 6: 4).

‘From everlasting to everlasting, you are Go¢Psalm 90: 2) (as below)
‘You arefrom everlasting’ (Psalm 93: 2).

‘They were the inhabitants of the lafrém ancient times (1 Sa 27: 8).
‘From ancient times your fathers lived beyond the Rivgdoshua 24: 2).
‘It is an ancient nation’ Jer 5: 15).

All the above are translations of the same Hebrewaggfrom olam but clearly
the length of time varies. The shortest is the lenfithime Isaiah had kept silent. The
longest is the length of time that God has been God!

2. Referring to future time — literalty olam (0%ivY, 07y 7y anda?ivy 7v) . To
olamis much more common thdrom olam Like from olamit clearly refers to time
periods of differing lengths.



The following examples will illustrate:

‘That he may appear before the Lord and stay tfoerever’ (1 Sam 1: 22).
‘But the LORD shall endurkor ever’ (Ps 9: 7).

‘The LORD is Kingfor ever’ (Ps 10: 16).

‘From everlastingo ever lasting, you are God{Ps 90: 2 (as above))
‘Joshua burnt Ai, and made it a hdapever’ (Jos 8: 28).

‘The smoke thereof shall go dipr ever’ (Is 34: 10).

‘The earth with her bars was about foeever’ (Jonah 2: 6)

Once again these verses all translate the same Wqlireseto olam (with
slight variations). The shortest length of time is three days that Jonah spent in the
fish, even if it felt like for ever to him. The londeas withfrom olam,is the length
of time that God will be God.

3. Referring to things of long or apparently unlimitedadion. For thisolamis
used in conjunction with a noun and normally translated English by the
adjectiveseverlastingor eternal or the phrasdor ever The following are some
exampleseverlasting God, everlasting covenant, everlasting psgsg everlasting
priesthood, everlasting commandment, everlasting hikserlasting doors,
everlasting life, a slave for ever.

Everyone — scientists and theologians — agrees ilistane not everlasting.
Before God created the earth, whether by an instanianeord or by a long
geological process, the hills were not there. Equalgrywne who believes in God
believes that there is no time at which he did nottesisd no time when he will
cease to be.

How doesolam come to have this variable meaning — anything frometiag/s
to infinity? The reason lies in its derivation. As I'gaid, it comes from the verb
alam meaning tohide One thought runs through every use of the wolam
Whatever we are considering stretches continuously tdirttieof our vision and
beyond. Either its beginning or its end or both are hidden view. It is beyond the
time horizon, either of an individual person, or of wele human race. Beyond the
time horizon, backwards or forwards, everything is hidden.

The sea stretches to the horizon. How far beyond dbes it go? We don't
know. It might go a little beyond, or it might go on farer. The horizon is as far as
we can see. If the sea has an end, we cannot skdsitthe same with what is
described by the wordlam Whether it be God, or the hills, or doors, or the
destruction of an ancient city, we can see no limitt.tdt disappears beyond the
horizon of our vision.

The word olam is used most suitably to describe God. He was before the
beginning of time. He is the great omnipreser@am. He will be unchanged when
time ceases to exist. He remains hidden from our nasigta.

Unlike the Greek wordhion, and contrary to what many writers have said and
are saying, the Hebrew womlam never means an age. My Hebrew dictionaries,
though differing on other matters, agree on this.

Rather it is true that each person and object has its iodimidual time scale
depending on its own individual motion, and independent of ladirdtme.

This fact is the basis of much science fiction writfegturing travel in time. C S
Lewis also uses these ideas in his Narnia novels. Tildresh heroes of his stories
could pass through the wardrobe door, and spend hours, daglss, vmeonths or
years in the land of Narnia, and return to Englandrid that no time at all had
passed in their normal world.

Physicists say that it is impossible for anything &vét at the speed of light. But
have you not read thatvhat is impossible with men is possible with G&l{Luke
18: 27). The apostle John wrote the worésd is light! Following our principle of
physics we see that what to God is little or no teae be of long or almost infinite
duration to an earthbound observer.

King David touched this truth when he wrote the wofisy a thousand years in
your sight are like a day that has just gone by, or likatwin the night{Ps 90: 4).
Peter wrote similar wordsOne day is with the Lord as a thousand years, and
thousand years as one dé¥'Pet 3: 9).

Even our own experience tells us the same story. Tiree when we are
occupied or enjoying ourselves, and can seem intermindale we are waiting with
nothing to do. We lay our heads on the pillow every night 8 hours can pass
without our minds recording any time at all. And we réaat ‘Jacob served seven
years for Rachel, but they seemed like only a few tlajsm because of his love for
her’ (Gen 29: 20).

The second aspect of relativity that concerns us @vknas the space-time
continuum. Space and time are not independent of each, dtherare related.
Together space and time make up four dimensions. Tiavepace cannot be
separated from travel in time.

This confirms the fact that when God created the usé/éhe also created time.
He himself is outside both. Before he created the usgven the distant past there
was neither space nor time. When at some time inutineef he finally brings it to an
end, both time and space will together cease to be.

The Hebrew woraelamand the Greek wordion both predate modern science in
their ability to refer to both space and time. Theilmmegs are wider than we have
previously thought.

The Aeonian Realm

We return now to review the use of the Greek waiahiosin the light of our
linguistic and scientific findings. We find this word petfg adapted to describe the
things that relate to God and the realm of the spirithe old testament we read of
things which were visible, temporary and limited becatim®y belonged to the
natural, earthly realm. In the new, we meet with theitspl counterparts of those
earthly things, which are invisible, heavenly and perena

From now on | will replace the Greek wordonios with the English word
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mystery. The Bible had different calendars running digeside that recorded

different periods of time. One calendar recorded timerdatg to normal human

reckoning. Another calendar only recorded time when God'ggses for his people

were going forward. For 14 years from the birth ofmslel to the birth of Isaac,

when the wrong heir was in Abraham’s tent, this calerstigpped. No time was

recorded because God’s redemptive purposes were in abeVémee.the ark of the

covenant was captured by the Philistines and kept in il for 20 years, and at
other times of oppression in the time of the judges,nathés calendar stopped. The
clock stood still when the Jews were in captivity in Bahylor 70 years. Again God

did not record time in this special calendar.

When these failed time periods were removed from [sra#ironology, the
remaining time was divided into perfect 490 year cyclestating right across Old
Testament history. Apparent inconsistencies of timeezorded in the Scriptures
were also resolved.

Several different calendars co-exist, hidden beneath tfecewof the scriptures,
all recording time in different ways, each giving detiént measurement according
to the principles on which it is based.

I have written a separate article entitled Bible Chlag on this subject, and
the websites Bible Chronology and Miracle of Time gieich further detail.
However what concerns us here is one outstanding fact:dBes not measure time
as man does. What to man may be a long unhappy period of¢utigmy to God be
no time at all. God himself created time and, though f@steid in time especially in
the person of Jesus Christ, he himself is outside it.

Science and Relativity

Einstein’s theory of relativity teaches us the sansedes as Bible chronology.
Two major aspects of it relate to what we have béstussing.

Firstly, Einstein discovered that time was relativeheatthan absolute. We
would naturally think that time is fixed and the samedwerybody. 2 seconds is
always 2 seconds. 7 days is always 7 days. That, lowisvnot the case. What to
one observer is 2 seconds could be 3 seconds to arafiberver. What to one
observer is a day could to another observer be a thdysans!

As an object approaches the speed of light, time moves slowly. If two
identical clocks were synchronized and one placed in a ®piactavelling away
from Earth, then, when the spaceship returned, its clazkdashow that less time
had elapsed than the stationary clock at home would shalock placed at the top
of a very high tower has actually been found to mealessetime than an identical
clock placed at the bottom.

Time on the spaceship becomes shorter and shorieg@woaches the speed of
light. One day on the spaceship could be equivalent toyeae for a stationary
observer. It is impossible for an object to travel at$peed of light, but if it could,
time would reduce to nothing or cease to exist.

Time is not like a fixed absolute corridor through which peaplé events pass.
8

In later (Rabbinical) Hebrew and in modern Hebr@am commonly means
world or universe.Like time, the world and the universe both stretchbfyond the
horizon of our sight into the unseen. Howewtam seldom if ever meansorld in
the Old Testament. There it always refers to donatif time.

Greek Aion and Aionios

We must now turn our attention to the Septuagint.

How wasolam, in the three ways it was used, translated into Greek?inkle
thatolamis almost always translated by the Greek waids andaionios

From olambecomesgimd Tov ai®vos or from the aion.
To olambecomesis Tov atdva orto the aion
Olamused with a noun usually becomes the adjedfiveLos - aionios

All three of these Greek phrases occur again in the Nestament. We must
therefore assume that when they are used in the samm was New Testament as
they are in the Old Testament, they have the sanaminge We will look at some
examples.

1. Looking back in time from the aiondmo Twv aidvev). This, or a similar
phrase usingion, occurs in the following verses:

‘As he said through his holy prophefslong ago’ (Lk 1: 70).

‘The mystery whichfor ageshas been hidden in Go(Eph 3: 9).

‘The mystery which has been hiddgom the past ages and generationgCol
1: 26).

All these phrases look back as far as possible in thueseveral of them are
clearly limited to the existence of human beings onhedrhey do not go back
infinitely.

2. Looking forward in time +o the aionr to the aions of the aionsi§ Tovs
aldvas or els aldvas aidvov). These phrases with slight variations occur more
than 60 times. The following are a sample:

‘Yours is the kingdom and the power and the gforyever’ (Mat 6: 13).
‘No longer shall there ever be any fruit from yoiMat 21: 19).

‘To Abraham and his descendafis ever’ (Luke 1: 55).

‘If anyone eats of this bread, he will lifer ever’ (John 6: 51).

“You will never wash my feet{John 13: 8).

‘To whom be gloryfor ever and ever’ (Gal 1: 5).

‘I will never eat meat again(Cor 8: 13).

‘Jesus Christ is the same yesterday and todayaureder’ (Heb 13: 8).
‘The smoke of their torment goes fq ever and ever’ (Rev 14: 11).

Exactly as with the Hebrew phrageolam we see a wide variation of the time
envisaged, from part of a personal lifetime to the lemftime that Jesus will remain
unchanged. In every case though we can say that the timd¢ogaeesl beyond the
limit of our sight.



In some cases such ‘dssus Christ is the same yesterday and today and fior eve
the length of time is clear from the context. In otbases, such d$he smoke of
their torment goes up for ever and evéne length of time is not clear, and we have
to decide from the study of other scriptures what is &s¢ foanslation.

3. Whereolamis used with a noun in the Old Testament, we find itaega by
the Greek adjectivaionios(aidvios).

Altogether the wordaioniosis used about 70 times in the New Testament. No
less than 45 of these occurrences are with the liferdt is also used on the positive
side with the word€§5od, gospel, glory, salvation, redemptiand dwellings,and on
the negative side with the worflee, judgment, punishmeanddestruction.

It is very clear from the use afion and aioniosin the New Testament and
Septuagint, that they can refer to things of both limitkesd limited duration. We
cannot find any single English word to translate th&gain we have to decide from
the study of other scriptures what is the best traoslah each case where these
words are used.

We will return to this point after discussing two furtisenses in which the word
aionis used in the New Testament.

Further Meanings of Aion

We see clearly from the above that the naion and the adjectivaioniosare
used in the same way as the Hebodamto mean a length of time going forwards or
backwards to and beyond the visible time limit in tlomtext where it is used.
However the wordionis also used in two other ways in the New Testament

Firstly aionis used to mean aage or long but limited period of time. Nowhere
in the Old Testament islam used in this sense. We have 4 referencése@ge to
come(Mt 12: 32, Mk 10: 30, Lk 18: 30, Heb 6: 5). Two of these \wiiselude
reference to the present age. We have one refererthe tiges to come (Eph 2: 7).
We have 5 references to the end of the age (Mt 13: 833M49, Mt 24: 3, Mt 28:
20, Heb 9: 26). This is the meaning of the English vwewd which is derived from
the Greelaion

Secondlyaion is used to meaworld. Some people say thaion always means
age but that is clearly not so from the following twaiptures:

‘He has spoken to us by his Son, ... through whom he madsdhs’ (Heb 1:
2).

‘By faith we understand that tre@onswere formed at God’s command, so that
what is seen was not made out of what was vis(bleb 11: 3).

It is certainly true that God created the ages, but étear thatagescannot be
the right translation of the woraon in these contexts. Theonswere visible, and
cannot therefore be periods of time. Also, Hebreveptdr 11 works through the Old
Testament, beginning at Genesis, and it is natural thatréation of the universe
should be the first topic. In Hebrews chapter 1 (qiatbove) it would be totally
natural when speaking of the glory of Jesus to descrilbeds the agent in the

6

creation of the universe. To refer to him as the ametite creation of the ages, even
though true, would not be relevant in the context. The eviodl Hebrews is an
exposition of Old Testament scriptures. The creatiothefuniverse has pride of
place in the first chapter of Genesis. The creatfdheages is hever mentioned.

Linguistic Summary
We may summarise our findings so far as follows:

The Hebrew wordblam has no equivalent translation in English. It is derived
from the wordalam meaningto hide It looks both backwards and forwards to the
time horizon, and refers both to things that have a limieand to things that do not.
In modern Hebrew it also meam®rld or universe and the KJV translates it as
world four times.

The Greek wordsion and aionios are used in the Septuagint to translate the
Hebrew wordolam Then in the New Testament they are used with exactlgahee
meanings as in the Septuagint. Parts of the New Testaweea originally written in
Hebrew or Aramaic, and almost certainly the oribimerd in these cases watam
No consistent English translation is possible, but #mse igo the limit of our time
horizon and beyond

The Greek wordhionis also used to mean ageor long period of time with a
beginning and an end.

Additionally the Greek wordaion is used in the plural to meaworlds or
universe.

The teaching thato the aions(eis ai@vas) always meansfor everand that
aionios(atdrios) always meansverlasting is wrong because it is inconsistent with
many passages where these words are used in both Oleantiddtaments.

Equally the teaching thation always meanage and thationiosalways means
age-lasting is wrong because this teaching also is inconsistéhtmany passages
where these words are used in both Old and New Testanhenyself have taught
this in the past, but have rewritten my article on UrsgeReconciliation (previously
called Eternal Judgment) to reflect what | now see.

It is interesting to note that the Greek word Hadési€), the realm of departed
spirits, literally meansinseenDeparting spirits went to the unseen world. Further the
very similar Greek word aidiosi{6Los) usually translateéternal (in Jude 6 and
Rom 1: 20) may also meamseerrather thareternal.Surprisingly even the English
word hell derives from the Latirrelare meaningto hide Hell also meant &idden
place.

Bible Chronology

We will now call our second witness on the subjecttiofe, nhamely Bible
chronology. Many scholars over a period of many cégunave tried to reconcile
the various dates and time periods mentioned in thee BRibout 150 years ago an
Irishman named Sir Edward Denny discovered an amazing keynhatked the
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